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MaHuxeHcTBO — CHHKPETHYeCKOe pPeAUTHO3HOe
ydenue III Bexa Hameil appl, MOAy4MBIIee Ha3BaHHE OT
HMMEeHHU CBOero ocHoBareass Manu. B aToT mepuoa cpe-
Au mpaBsmert Bepxymku Cacanupackoro Mpana, Tak ke
KaK 1 HapoAQ, OBIAM pacIpOCTpaHeHbl MHOTOYHCACHHbIE
$OpPMBI HIPAaHCKON «HAPOAHOM PEAMIHU>: IIOKAOHEHHE
BeAUKHMM OoxxecTBaM Murpe u AHaxuTe, aCTPaAbHBIM
boxxeCcTBaM, 30pOACTPU3M, 3€pBAHU3M, CYIIECTBOBAAU
MHOTOYHCAEHHbIE CeKThI MaroB. B BaBHAOHCKMX 3eMASX
HapsIAY C ApeBHUMH MeCTHBIMH KYABTaMH - BABUAOHCKH-
MM, MPAHCKUMH, CHUPHUICKUMH OBIAM PacIpOCTPAHEHBI
HyAAQU3M, XPHCTHAHCTBO, bamTucTckue cekTol. Hecmo-
Tpst Ha 6An30cTh MaHU K IapCKOMY ABOPY, PacIpocTpa-
HEeHHE ero Yy4eHMs CAPXKHMBAAOCH IIPOTHBOAEHCTBHAMHI
30pOacTpHUICKUX CBAIeHHUKOB. Eme npu mapcrsosa-
Huu Illamypa oHn oTBeTHAM Ha mpomoBean Manu co-
CTaBAeHHeM ABeCTbl — CHCTeMaTH3aljdedl M 3aIHCBIO
CBsIIIIeHHBIX ITpeAaHni, craBmux de facto He ToAbKO Ha-
POAHOI, HO U rocypapcTBeHHOM peanrneit Mpana. ITos-
TOMY apeHOI IIPOIIOBEAHNIECKOH AesTeAbHOCTH MaHu,
ero OAMKAMIINX YYEHHKOB M IIOCAEAOBATEAEH CTaAH,
TAQBHBIM 00pa3oM, Apyrue CTpaHbL Y>Ke TOTAQ MaHHU-
xerickoe yueHne Cpera aocturao Cupum, ITasecTunsr,
Erunta, Masoit Asun. M3 Erunta MaHuxencTBo pac-
npocrpanusochk B CesepHyio A¢puxy u Mcmanuio, us
Cupun uepes Maayro Asuto B I'perjuo, Maanpuro. Ipo-
noBeab camoro Manu caymaau B Maann u Kamrape. Ero
yieHuKk Map AMMO oOpaiaa B HOBYIO Bepy >KHTeAei
Abapmaxpa (Humarnypa), Mepsa. Ilpu nem Xopacan
CTAaHOBHUTCSI OCHOBHBIM I[eHTPOM MaHUXEHCKOH LIepKBH
U 0a30i1 AASL PacIpPOCTPaHEHHs MAaHHMXEHCTBA Ha BOC-
TOK, B KH:sDKecTBa Boctounoro Typkecrana, B cTpaHy
TiopkoB 1 Kurait. Map AMMo mo6siBaa B pooaunHe Okca
(AMyaapbu), TAe OCHOBaA MaHHXelCKyIo o6muHy. B ToT
eproa caMbIM 3 PEeKTUBHBIM CIIOCOOOM pacmpocTpa-
HEHUsI PEAUTHO3HBIX YYeHHIT OBIAM TOPrOBbIe KapaBaHbI,
Y MAaHMXEHIIbI 9acTO ObIBaAr Kymamu. FIMeHHO 9TOT KO-
AOHHM3ALMOHHDIN ACIIEKT MAHUXENCKOIO MUCCUOHEPCTBA
IIOApa3yMeBaACs, O4eBUAHO, B Ipepanicanuy Manuy, ot-
AQHHOM OAHOMY M3 U3BECTHBIX IIPOIIOBEAHHKOB AAAAIO:
«He ynocu ux (mpornoBean) AaAblie, HO OCTaBaiiCs TaM
(T.e. B TeX 3eMASIX, TA€ PACIPOCTpPAHsENIh YYeHHe) KaK
KyTIel], KOTOPBIN OTKpbIBaeT cokposume!>. Tak mourn
Ha BceM mpotrspkeHnn Beanxoro IlleakoBoro myTu Bo3-
HHUKAU «CTAllMIOHAPHbIE 6a3bl» MaHUXEICKOM IpOIIOBe-
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The Manichaeism is a syncretic religious teaching of
the 3 century A.D. named after its founder Mani. Various
forms of Iranian “folk religion” — worshipping great gods
Mithras and Anachite; astral deities; Zoroastrianism;
Zervanism; numerous sects of Magians -- were spread
in the reviewed period both among the ruling elite of
Sasanid Iran and ordinary people. Note that Judaism,
Christianity and Baptist sects were spread in Babylo-
nian lands together with ancient local cults — Babylo-
nian, Iranian and Syrian. Despite Mani’s closeness to
the court, dissemination of his teaching was hindered
by Zoroastrian priests. During the reign of Shapur, they
responded to Mani’s preaching by compiling the Avesta,
these systematized and reproduced in writing scriptures
which had de facto become not only folk but also the
state religion of Iran. It was primarily other countries
that turned into arena of preaching activity of Mani,
his nearest disciples and followers. In the period under
consideration, the Manichean teaching of light reached
Syria, Palestine, Egypt and Asia Minor. From Egypt
the Manichaeism spread further to the North Africa
and Spain; from Syria via Asia Minor to Greece, Illirya.
Note that Mani preached in India and Kashgar. His dis-
ciple Mar Ammo succeeded in converting residents of
Abarshahr (Nishapur) and Merv into a new faith. In his
time, Khorasan became a principal center of Manichean
church and base for disseminating the Manichaeism to
the east, principalities of Eastern Turkestan, the country
of Turks and China. Note that Mar Ammo visited a val-
ley of Ox (Amu Darya) where he founded a Manichean
community. At that period, the most effective means
of disseminating religious teachings proved to be trade
caravans, so Manicheans were frequently engaged in
merchandising. This colonization aspect of Manichean
missionary was probably meant in Mani’s instructions
to the well-known preacher Adday: “Don’t take them
(sermons) away but stay where you are (i.e. in the lands
where the teaching is disseminated) like a merchant
who uncovers a treasure!” Thus, “stationary bases” of
Manichean preaching sprang up all over the Great Silk
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Cuuraercs, yro MaHu npuHapAeXaT ceMb KHUT yde-
HHS Ha BOCTOYHOAPAaMeNCKOM si3bIKe,  ToAbKO «IIlarry-
PaKaH>» SBASETCS €AMHCTBEHHbIM COYMHEHHEM, HaIlu-
CaHHBIM Ha cpeaHenepcuAckoM. CopepkaHHe MHOTHX
KHUT COXPAaHHMAOCH QparMeHTapHO B HECKOABKMX I'DYTI-
IaX MUCbMEHHBIX UICTOYHHUKOB - 3TO Typ$aHCKUe 1 KOIIT-
ckue GpparMeHThl MAHMXeHCKUX KHHT, H3AOXKEeHHEe MaHH-
XEMCKOIO YIeHHMS CAYXKUTEASIMHU BOCTOYHOM U 3aIlaAHOM
IIepKBH U CBHUAECTEABCTBA MYCYABMAHCKHMX aBTOPOB.
BoabInasi KOAAEKIINS MaHHXeHCKUX (PpParMeHTOB Obiaa
O6Hapy>KeHa B XOAe HECKOABKHUX 9KcIeantuit B Typdan.
Cpear HAXOAOK HMMEIOTCS TeKCThl Ha CpeAHeIepCHA-
CKOM, yHrypckoM (TIOPKCKOM), COTAMIICKOM, KHTail-
CKOM, mapdsHCKOM, bakTpuiickoM si3pikax.! bBaaropapst
IIFCbMEHHBIM CBHAETEABCTBAM MbI TIO3HaeM CYIJHOCTb
y4aenus Cpera.

Manuxeiickoe ydeHre 0a3HpOBaAOCh HA TPeX HEH3-
MEHHBIX COCTaBASIIONIUX: YU€HHH O AyaAM3Me, KOCMO-
ronuyeckoM Mude u ydenuu o pyme. CoraacHo MaHu-
XeHCKOMy BepOYYeHHMIO, MUP M3HAYaAbHO COCTOSIA M3
AByX ocHOB - Cpera n Mpaka, KOTOpbIe CyIeCTBOBAAU
COBEpIIEHHO U30AMPOBAHHO APYT OT ApyTa. OAHAKO H3-
3a 3aBHCTH U 3A00bI cUABI Mpaka 3aTesiAl BOYHY ITPOTUB
Csera JKusoro. Ilarp cruxuii-sounos (Tropk. oylan)
Cserta (60r Aérkoro Berpa tintura tengri, 6or BeTpa -
Boro yel tengri, 6or cBeTa )kuBOTO yaruq tengri, 60r BoAbI
suv tengri, 6or orug ot tengri) IIOA TIPEABOAMTEABCTBOM
cBeToHOCHOro IlepBodyeroBeka BCTymHAM B OHUTBY CO
CTUXUAMU-aHTHIIOAOOMSIMMU.

Yacrumpr CBera 1 Mpaka cMeIIaAuch, u 6bia obpa-
30BaH MaTepuaAbHbI MUp CMelleHUS — 3TO MHp de-
AoBedeckoro obmecrsa. IToaromy cymHOCTh YeAoBeka
BOCIPUHHMMAETCS KaK COCTOSINAs M3 MATepPHAABHOTO
U AYXOBHOT'O, TEMHOTO H CBETAOTO, AOOPOro H 3A0TO.
IlepBocrenenHas 3apada cua CBeTa - OCyImeCTBUTD pas-
Aeaenne dactury CBera u Mpaka MopA06HO H3HAYAABHO-
My, TOTAQ KaK BOMHBI Mpaka cTpeMATCs He AOITyCTUTb
3TOrO, COXpaHuTb Mup CMenIeHHs Kak MOTeHI[HAAbHYIO
obAacTp cBoero 3aBoeBaHust. TakuM 06pasoM, COrAacCHO
MaHHUXeHCTBY B 4eAOBedeckoM obmecTBe cuabl CBeTa u
Mpaxka BeAyT HeIIpepbIBHYIO 60pb0y 32 00AaAAHIE CBET-
ABIMU YaCTHI]AMH AYIIH YeAOBEUeCKOM. 3eMHOM MHUP OBIA
CO3AQH AASI TOTO, YTOOBI CIIACTH YACTHUIIBI CBETA, 3AKAO-
YeHHbIe B Ayllle YeAOBEKa, MOXUIeHHbIe CUAAMH ThMBL
B «Axrax Apxeaass» CyIIHOCTb AYIIN 3aKAIOYAaeTCs B
MHTEAAEKTYaAbHbIX KadecTBaX yeAoBeka. «Haspanue xe
AYIIH CAeAyIOIiee: pasyM, pa3MblIIA€HHe, PACCYAOK, My-
APOCTb, UHTEAAEKT, CMBICA>.>

B MaHuXe#cTBe OBIA OYEeHDb Pa3BHUT ACTPAABHBIN KYABT
ocHoBHbIX cBeTHA — CoAHIIA 1 AyHBI — KOpabaeit, co3-
AQHHBIX AAS crlaceHus yacThr ceera. Ha myTu cacenums
9aCTHUI] CBETa IIePBbIM KopabaeM Obiaa AyHa. «Toraa sxe
on (Cser — T.K.) cO3paA AAS CTIACEHHMSI AYTI MATIHHY C
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Road.

Mani is believed to have authored seven books on
his teaching in the Eastern Aramaic language, and just
“Shapurakan” is the only work written in mid-Persian.
Scores of his works are extant in fragmentary form in
several groups of written sources, including Turfan and
Coptic fragments of Manichean books; elucidation of
the Manichean teaching by ministers of eastern and
western churches and testimonies of Moslem authors.
A great collection of Manichean fragments was discov-
ered as a result of several expeditions to Turfan. There
are texts in the mid-Persian, Uygur (Turkic), Sogdian,

I These are

Chinese, Parthian and Bactrian languages.
written evidences that inform us about the nature of the
teaching of Light.

It has to be kept in mind that the Manichean teach-
ing was based on three invariables: teaching of dualism,
cosmogonic myth and teaching of soul. Under the Man-
ichean doctrine, the world has initially been composed
of the two principles: Light and Dark, isolated from each
other absolutely. However, due to envy and malice, forc-
es of Dark launched a war against Light. Five warriors-
elements (Turkic oylan) of Light (god of light breeze
tintura tengri; god of live wind yel tengri; god of live
light yaruq tengri; god of water suv tengri; god of fire ot
tengri) headed by light-bearing Primeman entered into
struggle against elements-antipodes.*

Particles of Light and Dark merged to give birth to the
material world of Mixing, i.e. the world of human soci-
ety. Therefore the man’s nature is perceived as consisting
of material and spiritual, dark and light, good and evil.
A matter of paramount importance for forces of Light is
to primarily separate particles of Light and Dark, while
warriors of Dark are seeking to avoid this and preserve
the world of Mixing as a domain of their conquest. Thus,
under the Manichaeism, forces of Light and Dark are,
within the human society, involved in incessant struggle
for pure particles of human soul. The earthly world was
created to rescue particles of Light stolen by forces of
Dark and contained in the man’s soul. “Acts of Archelay
” maintain that the essence of the soul is attributable to
intellectual properties of an individual. “The soul’s title
is as follows: reason, reflection, mind, wisdom, intellect
and sense”?

Perfectly developed in the Manichaeism was the as-
tral cult of principal heavenly bodies — Sun and Moon as
boats meant to save Light particles. The Moon proved
to be a maiden boat on the path of particles’ salvation.
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ABEHAAIIATBIO COCYAAMH, KOTOPasi, 0OpaIIasich, IIOAbIMA-
eT BBepX Aymu yMmepmux. M B3sSB UX AydaMu, BeAUKOe
CBETHAO OYMINAET UX U IlepeAaeT AyHe U, TAKHUM obpa-
30M, HAIIOAHSIETCS KPyT AyHbI».* Tak pazBopaunBaroTcs
9AEMEHTHI KOCMOTOHHYECKOT0 MU(a, HECAOKHO 0OBsIC-
HAIOTCS $pa3bl AyHbL. OAHOBPEMEHHO 3TH ITPEACTABACHHS
TECHO CBSI3bIBAIOTCSA C ydeHHeM o aymre. Ha Ayre mpomc-
XOAUT OKOHYATeAbHOE OUHUIIIeHHEe AYIIH XKUBOM, KOTOpast
3aTeM B KaueCTBEHHO BO3POXXAEHHOM COCTOSHHHU yepe3
Coanne nopanmaercs k Csery. Coaniy u AyHe IIOKAO-
HSAMCH KaK MAOAAM B BUAE aHTPOIIOMOP QHBIX H3BASTHHIL.
ITo aTomy moBoay A6y Peiixan Bupynu rosopua, 4To k
HAOAOTIOKAOHCTBY «CKAOHseTCs U MaHu, KOrpa roBo-
put: «AroAu [APYIMX] peAnrnii IOpHLAOT HAC 3a TO,
4T0 MbI MoKAOHseMcs CoaHITy 1 AyHe 1 BO3ABUIaeM UM
H300paXKeHNs B KAYECTBE HAOAOB, HOO OHU He BEAAIOT UX
IIOAAMHHOM CYITHOCTH, 2 UMEHHO TOTO, YTO OHH SBASIIOT-
CsI HALIMMH ITyTSIMU M BPAaTaMU B MUP HAIIEro ObITHS».®
Coraacno yyenuio Many, B MUpe BCeraa CyImjecTBO-
Bara opHa ucTuHa — CBeT, KOTOPYI0 AOKAaAbHO BO3-
BelllaAM TPU BEAMKHX amocroaa — byasa Ha Bocroxke,
3aparymrpa B Mpane, Mucyc Xpucroc Ha 3amape. B
AOKAAPHOCTH 3THX BEPOYYEHHH 3aKAIOYAAACh MX HEAO-
CTATOYHOCTS U yuepOHOCTh. CBeT ske uCTHHBI 0T MaHu
abCOAIOTeH, IIeAOCTeH, HUYeM He 3aTeMHeH, COBepIIeHeH
U TIPOCTPAHCTBEHHO yHuBepcaseH. C mo3uIMU HOBOM
AOKTPHHBI B MAaHMXeHICKOM BEPOYYeHHMHU NPHUCYTCTBYeT
BCE PAIfMOHAABHOE U IPHeMAEMOe U3 Ha3BaHHBIX PeAU-
THIl, yYUTBIBAETCS CYLIeCTBOBAHUE HAOOAe€e 3HAYMMBIX
MECTHBIX KYABTOB, KOTOpPbIe BBOAMAWICh B MaHHXeHCKHe
peAUrnosHble CrokeThl. I10aTOMY Kyaa OBl HE IIPHBOAU-
A3 MUCCHOHEpCKas IMPOIOBeAb MaHMXeeB, Be3Ae OHa B
CBOMX IIeASIX OPHEHTHUPOBAAACh Ha MeCTHbIe BepOBaHMs
U KyAbTBL. MaHHXeCTBO CTPEMHAOCDH IIPUCIIOCOOUTHCS
K pOpPMAABHO IOCIIOACTBYIOIIEH TaM PEAUTHH, OCTaBASIS
IIPU 9TOM He3bIOAeMOIT KOHIIEIIIIUIO CBOETO YYEeHHSL.
MHTeHCHBHAS MHUCCHOHEPCKas AeATEABHOCTh MaHu
6p1aa IpepBana mocae cMepru llamypa B 273 . 1 BecbMa
HEAOATOTO NpaBAeHus ero HacaepHnka Opmysaa I (ym.
274 1.), KOTAQ Ha MPAHCKUIl pecToA B3omea Baxpam 1.
ITo mpukasy HOBOTO MIAXMHIIAXA, TIOACTPEKAeMOro 30-
POACTPHICKIMYU CBSIEHHUKAMH, yieHHe MaHu 6b1A0
NPU3HAHO TOPOYHBIM, A €r0 MPOPOK OKA3AACA B 3aKAIO-
genuu. ITo HekoTOpBIM cO0bmeHMIM, MaHU yMep OT Hc-
TOILeHHUSI ¥ OMYeBAHUS, [I0 APYTHM — C HETO XKUBBIM CO-
APaAH KOXY U IIOBECHAHU TEAO Ha Bceobijee 0603peHue.
B pesyapTaTe xecTo4ainero OCTpaku3Ma Ha POAMHE
0CAeAOBaAO bercTBo Manuxees u3 Cacanupckoro Hpa-
Ha, 4TO elre O0Aee YCHAHAO IIPOHUKHOBEHHE MaHUXeT-
CTBa B OAMXXAMIIHe M OTAAACHHBIe CTpaHblL I3BecTHo,
YTO MAHUXENCKAs PeAMIHs 3aHSAA IPOYHbIE MO3HIUH
B Corae, MO3TOMY MMEHHO COTAMFCKHE KYTII[bI Ha IPO-
TSDKEHHU AAUTEABHOTO BpeMeHM OBIAM TAQUIATASIMU U
IPOIIOBEAHUKAMH 3TOTO BEpOYUYEHHUS Cpear TIopkoB. O
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“It was he (Light — T.K.) who invented a machine with
twelve vessels which raises souls of the dead when con-
verted. Having taken them with its rays, the Great Lu-
minary does purify them and gives further to the Moon
and so a Moon’s circle is filled”* So are lined elements
of cosmogonic world to easily explain lunar phases. At
the same time, these views are closely related to the
teaching of soul. A living soul is completely purified in
the Moon and then, qualitatively revived, using the Sun,
turns towards the Light. The Sun and the Moon were
worshipped like idols in the form of anthropomorphic
statues. Touching upon this matter, Abu Reyhan Biruni
maintained that “Mani was also prone toward idolatry as
saying: “People of other religions reproach us for wor-
shipping the Sun and the Moon, creating their images
as idols, for they are unaware of their genuine nature,
specifically, they are our ways and gates into the world
of our being”?

Under the Manichaeism, just one and only truth has
always been in the world: Light which are locally herald-
ed by three Great Apostles — Buddha in the East; Zoro-
aster in Iran; Jesus Christ in the West. It was the locality
of these faiths that accounted for their insufficiency and
imperfection. Instead, the Mani’s Light of Truth is abso-
lute and integral, unsullied, perfect and spatially univer-
sal. When adjusted for new doctrine’s requirements, the
Manichean dogma is imbued with rational and conven-
tional elements of the religions above; also, it allows for
major local cults which were put in Manichean religious
plots. No matter where a missionary preaching of Man-
icheans led to, it had always been based on local beliefs
and cults to thus adapt itself to a formally predominant
religion. In doing so, conceptual principles of the teach-
ing remained unshakeable.

Intensive missionary activity of Mani broke off after
Shapur’s death in and a short-term rule of his successor
Ormuzd I (d. 274) where Bahram I ascended the Iranian
throne. By order of the new Shah instigated by Zoroas-
trian priests, the Mani’s teaching was announced vicious,
the prophet himself imprisoned. According to some in-
formation, Mani died from emaciation and flagellation;
another reports said that he was first skinned and then
hanged publicly.

As a consequence of the caustic ostracism, Man-
icheans had to flee from Sasanid Iran which, in turn, in-
tensified the Manichaeism filtration into the nearest and
distant countries. The Manichaeism is known to have
taken steadfast position in Sogda, so it is no mere co-
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INPUHATHM MaHMXelcTBa yirypamu mpu bBério-xarane
rOBOPUTCsI B KuTanckon Bepcuu KapabaaracyHckoit
Hapamucu: «JKyi-cu U ApyTHX — BCero 4eThIpeX MOHa-
x0B, [Béro] npuses B cBoe rocyaapcrso. Onu pacmpo-
CTPAHSAU ABe KyMHUPHH, IPOHUKAAH B TpH mpepeaa. Ha-
CTaBHUKH 3aKOHAa MaHH COKPOBEHHO AOCTUTAM CBSITBIX
BOPOT, OBAAACAU CeMBIO pazpeAamu. VX TaaaHThI mpe-
BOCXOAMAHM MOpsi U Topbl. Mx xpacHOpeure 6bIAO ITO-
AObHO maparomedt ¢ Hebec peke. [ToaTomy oHu cmorau
OTKPBITH yirypam npaBepHoe ydenue. [Onu| oTBepran
MSICHYIO IHIIYY, MOAOYHBIE IIPOAYKTHI BBEAH B ITPABUAO.
OTUM OHM yCTaHOBUAM Goabmue 3acayrd. Torpa [wmm]
CKazaAu: «Bbl coepANHMAN BCIO BO3MOXKHYIO OAAQroCTb>.
B aT0 Bpems TyTyKH, YHITIH, BHyTpPEHHHE M BHEIIHHE
MUHHCTPBI, CBIMa — BCe AOAOKHAH: «HpIHe packanBaem-
sl B IIPEXKHUX TPeXax, HOUYTHTEABHO CAYXKHM IIPaBeAHO-
My yuenuto. [ [punumaeM ykas u o6bsBasieM [ero]>» ... u
IPUHSAU yYeHUe CBeTax .’

B 758 r. yiirypckomy Oaermum Buabre-karany yaa-
AOCDH Pa3OUTh eHHCEFICKHX KBIPTBI30B, MAHUXEHCTBO YKO-
peHHAOCh Ha cpeaHeM EHucee, 0 4eM CBHAETEABCTBYIOT
MHOTHE HAAIMCH Ha KaMHe M apXUTeKTypa XPaMoB C
aCTPaAbHBIMH CIOXK€TAMU MAHUXEHCKON AOKTPHUHBL bo-
Aee TOr0, MAaHHUXEeHCTBO IPUOOPEAO Y KBIPTBI30B rOCY-
AApPCTBEHHBIN CTAaTYC, a KbIPIBI3CKUI KaraH B KUTAHCKIX
TeKCTax HasbiBaAcs karaHoM Csera.” ITpumenureab—HO
K BpeMeHH II0CAe apabCKOTo 3aBOEBAHUS U COITYTCTBO-
BaBIIIErO eMy BHEAPEHHS HCAAMa B 3aBOEBAHHBIX CTPAHAX
A6y Petixan Bupynu Toicstay AeT Hazaa mucaa: «Y Maxu
OCTAAUCh ITOCAEAOBATEAH, PACCeSHHBIE B PA3AMYHBIX
MECTHOCTSX, [BepOydeHue] KOTOPBIX BO3BOAAT K HEMY.
B cTpaHax McAaMa HeT ITOYTH HU OAHOTO MeCTa, TAe Obl
OHH OBIAU COCPEAOTOYEHDI; CYIeCTBYeT TOABKO OOIIH-
Ha B Camapkanpe. UTo ske KacaeTcst BCeMyCyAbMaHCKOTO
[Mupa], To Bepy MaHu 1 ero yueHne UCIIOBEAYIOT 60AD-
IIMHCTBO BOCTOYHBIX TIOPKOB, oburarean Kuras, Tube-
Ta 1 yactu Mupun> .}

Ha reppuropun 3amapHo-TIOpKCKOro KaraHara Ma-
HHXEHCTBO CTAAO PACIPOCTPAHATHCSA B OAHOM M3 BaXK-
HEHIINX PEeMEeCACHHO-TOPTOBBIX I[eHTPOB TIOPKOB M
corauiines - ApeBHeM Taaace. Taaac 651A TO¥ CTpaHOH,
KOTOPYIO MCTOYHHMKH TOTO BpeMEeHM Ha3bIBAIOT Apry-
Taaac, Aaryn-Apry-Taaac, Apry-Tasac-Yaym. CseaeHus
006 9TOM COAEPKATCs B TIOPKO-MaHUXeHCKo « CBsiljeH-
HOM KHure ABYX ocHOB>» (Iki yiltiz nom). ®parmenTst
aroit «Kuuru» ObAM OOHApY)KeHBI dKCIeAuIent A.
¢oH Aekoka B 1907 roay B ceaenun Kapaxopxo (Typ-
danckuit oasuc). Ona 6biaa Hammcana B Apry-Taaace
AASL TOTO, <4TOOBI IPOOYAUTH Bepy B CTpaHe AeCSITH
crpea». «Kuura» Oblaa mOCBsIIeHA IIPaBUTEAID U3
YHI'HAb-apCAAHOB 10 UMeHH MIAb-THprior, aAT-6ypryyas,
aan-tapxan.” Ee cocraBAeHHe OTHOCHTCS K ITepBOIL 4eT-
Beptu VIII Bexa. OAHMM U3 TeX, KTO IIOAB30BAACS yde-
HueM Csera, 0b1a Apcaan Menrio. B crpane Apry 6s1an
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incidence that for long span of time Sogdian merchants
preached this belief among Turks. The adoption of Man-
ichaeism by Uygurs under Begu-kagan is mentioned in
a Chinese version of Karabalgasun inscription: “Zhuy-
si and others, total four monks, were brought by Begu
to his state. They were engaged in disseminating two
kumirnya (a pagan chapel with idols inside) and pen-
etrated into three limits. Tutors of the Mani law reached
holy gates secretly and possessed seven partitions. Their
talents exceeded seas and mountains. Their eloquence
was similar to a river falling from heavens. Therefore
they acquainted Uygurs with a righteous teaching. They
rejected meat but adopted milk products. In so doing,
they made a great contribution. Then they were told:
“You combined all possible mellowness” At that time
Tutuki, Chigshi, internal and external ministers Syma
reported: “Now we are remorseful of our former sins
and serving the righteous teaching. We adopt a decree
and announce about it” ... and adopted the teaching of
Light”. ¢

After Uygur Eletmish Bilge-kagan managed to crush
Yenisei Kirghizs in 758, the Manichaeism established
itself in mid-Yenisei, as testified by numerous stone
inscriptions and architecture of temples with astral
plots of the Manichean doctrine. Even better, the Man-
ichaeism assumed a state status among Kirghizs, and the
Kirghiz kagan was titled as kagan of Light in Chinese
texts.” Conformably to the post-Arab conquest period
and concomitant introduction of Islam in the con-
quered countries Abu Reyhan Biruni wrote thousand
years ago: “Mani had followers dispersed in different lo-
calities whose belief goes back to Mani. There is no place
for them to concentrate in the Islamic countries; there
is just a community in Samarqand. As for All-Moslem
world, the Mani’s teaching is professed by most eastern
Turks, residents of China, Tibet and a part of India”*

As for the territory of the West-Turkic kaganat, the
Manichaeism began first spreadingin one of the major
trade-craft centers of Turks and Sogdians — ancient Ta-
las. This was the country referred to by sources of the
reviewed period as Argu-Talas, Altun-Argu-Talas, Argu-
Talas-Ulush. Appropriate information is provided by
the Turkic-Manichean "The Sacred Book of Two Princi-
ples” (Iki yiltiz nom). Fragments of the "Book” were dis-
covered by the expedition of A. von Lekok in 1907 near
the village of Karahodjo (Turfan oasis). It was written in
Argu-Talas with a view of” awaking a faith in the coun-
try of ten arrows”. “The Book” was dedicated to the ruler
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YCTAQaHOBAEHBI YeThIpe MAHHMXEHCKUX XpaMa: B UMIHAb-
6anbike, Kamy, Opay-kente u Wursu-kenre. [ToaTomy
Yy HACAGAHUKOB 3aIIAAHBIX TIOPKOB-TIOPTeIleH, OIIOA-
YUBIINXCS IIPOTHB 3aBOeBaTeAeil apaboOB, MUMEANCH He
TOABKO ITOAUTUYECKHE U SKOHOMUYECKHE, HO PEAUTHO3-
Hble MOTHBbL. CMeHHBIIIME BAACTD TIOPIeNICKHX KaraHOB
KapAyKH TaloKe OKa3bIBAAM COIPOTHUBAEHHE HOCHUTEASIM
HCAAMa M XOTS B 9TOT MEepPHOA apabckoe BAUSHHE pac-
IPOCTPAaHUAOCH Ha TaKHe TIOPKCKHe ropoaa, Kak Tapas
(apabusupoBannoe HazBamue Tanac), ®apab, Mcmma-
>Ka0, OHM OCTABAaAMCh HanboAee HECIIOKOMHBIMU BAAAE-
HusiME apaboB. Takum 06pa3oM, Mbl HA OCHOBAaHUH PSIAQ
IMCbMEHHBIX M APXEOAOTHYECKMX HUCTOYHHKOB MOXKEM
TOBOPHUTD O CYIIeCTBOBAHHH TIOPKCKOI'O MAaHMXEHCTBa,
KOTOPBI IMEA TAyOOKre KOPHH U OPTaHHUYHO BIIACTAACS
B OOIIYIO AyAAUCTHYECKYIO KOHIIETIIIHIO TIOPKCKOTO MH-
POBO33pEHHUSL.

Caepyromee yromuHanue 06 Apry OTHOCHTCS K Ka-
paxaHHACKOMY epuoAy ucropuu Kazaxcrana u ormeue-
HO B 3aMeuaTeAbHOM Tpyae Maxmyaa Kamrapcxoro (XI
B.). ViMeHHO B cTpane Apry 6bla BO3BeA€Ha KPeIoCTb
Yuruap. O6 aTUX COOBITHAX U MECTHOCTH UUTHAD, Ha-
XOAUBIIEMCSI Ha PACCTOSIHUY «9€AO0BEYECKOTO FOAOCA OT
Taaaca»,' Maxmya Kamrapcxuit mucaa: «Koraa 3y-a-
Kapneitn (AAeKcaHAp MaKeAOHCKHﬁ) AOIIIEA AO CTPaHBbI
Apry, Ty4u IIpOAMAY IOTOKH BOABI, H AOPOT'a CTaAa IPsi3-
HOJ, OTYero ero MOCTUIAM 6oAbmiue 3aTpypaHeHHs. OH
CKa3aA TMO-TIePCUACKHU: «IIH 4u rHAb acT?>» 4TO 3HAYMT:
«YT0 3T0 3a IpsI3b, MBI HUKAK He M30aBUMCS OT Hee? !>,
U npukasaa BodBecTH 3aech kpernocTs. M 6b1aa mocrpo-
€Ha KpeIoCTb, KOTOpasl Telepb Ha3blBaeTCs JUIMAb...
IToTom Te U3 TIOPOK, KTO ITOCEAUACS B 9TOM KPEIOCTH,
CTAaA¥ Ha3bIBaThCSI «YUTHAB>. [103Ke 9TO Has3BaHue pac-
INPOCTPAHUAOCE ... V] Ha3sBaAM TeX, KTO OAeBaACs IIO-
YUTHABCKH, T.€. BCEX TIOPOK, KUBYIIHX OT AJKeFXyHa A0
Bepxuero Kuras, auruas, u ato ommbka>."

3a BHelIHe OOBIAGHHBIM PAacCKa3oM 00 OCHOBaHUH
rOpoAa M HAPOAHOM STHMOAOTHH CAOBA «<YHIHAb> KPO-
eTCs yKa3aHHe Ha BaKHOE IIOAOXKeHHe AOKTPUHEL B Ma-
HUXeCTBe IPsA3b — 9TO MaTePHAAbHBIN 3AeMeHT (B TOM
YHCAE, 4EAOBEYECKAs TIAOTD) BCSKOTO TBOPEHHS B 06Aa-
cru cMemenus Ceeta u Mpaka. CrpemMaeHHe K «u30aB-
A€HHUIO OT TPsI3U> ITOAPa3yMeBaeT 0CBOOOXKAEHNUE AYIIIH
JKusoit u3 y3 MaTepus, OT Ipsi3H, OCKBEPHSIOM[eH Iu-
crory Caera. ITocrosHHOe ounmenue or rpssu Mare-
pru 1 Mpaka coCTaBAsIeT COAepKaHHe BCero Imporjecca
BO3HECeHHUs AymiH (TAQBHBIM 06pa3oM, Ay n36paHHu-
Ka) K apcTBy CBeTa, KOTOPbIit B APYTHX TEKCTaX HA3BaH
Voa-Terrpu.’> B Apyrom, Taxxe MaHHXeHCKOM TIO CO-
AeprKaHHIo, pacckasze Maxmyaa o YeproM nmpeaBopuTese
Iy roBopHAOCH, YTO y HEro OBIA «OTpSIA»> U3 COPOKa
IOHOIIEeH-<Pa3BeAdnKoB>. ucao 40 mno-mepcuackH
o6o3Havarock caoBoM Cihil. BosmoxHO, TakoBO 3Haue-
Hue caoBa Cigil u B TIopkckoit cpeae. ITo muennio Asx.ITL.
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from chigil-arslan tribe named Il-tirgyug, alp-burguch-
an, alp-tarkhan.” It was compiled in the first quarter of
the 8 century. Arslan Mengyu was reputed to be among
users of the Light teaching. There were four Manichean
temples in the country of Argu: in Chigil-balyk, Kashu,
Ordu-kent and Yigan-kent. For this reason, Tyurgeshes,
successors to the western Turks who opposed Arab in-
vaders, had not only political and economic but also
religious motives. Successors to the power of Tyurgesh
kagans - karluks also resisted supporters of Islam and in
spite of the fact that the Arab influence extended to such
Turkic towns as Taraz (Arabicized name of Talas), Farab,
Ispidjab, these remained to be the most disturbing pos-
sessions of Arabs. Thus, on the basis of some written
and archaeological sources one can say with certainty
that there existed the Turkic Manichaeism with its deep
roots which organically interspersed into the common
dualistic concept of the Turkish world outlook.

The next record of Argu dates back from the Kara-
khanid period in the history of Kazakhstan and is men-
tioned in a remarkable work by Mahmud the Kashgar-
ian (11 century). It was the country of Argu that gave
birth to the fortress of Chigil. With reference to these
events and the locality of Chigil, located at a distance of
“human voice from Talas”,'* Mahmud the Kashgarian
wrote: “When Zu-l-Karnein (Alexander the Macedo-
nian) reached the country of Argu, clouds poured out
waters, and the road got dirty, following which he was
faced with great difficulties. He said in Persian: “In chi
gil ast?” what meant: “What a dirt is it? We cannot get
rid of it!” So he ordered to erect a building here. And
the fortress arose in this place; now it is called Chigil
... Hence, Turks residing in the fortress were titled as
“Chigil”. Later on, this name became widely practicized
... This name applied to those dressing themselves in a
chigil manner, i.e. all Turks residing from Jeyhun to Up-
per China, hence, chigil is a mistake”"!

Behind an ordinary story of the foundation of the
town and a popular etymology of the word “chigil” there
is an indication to an important tenet of the doctrine.
Under the Manichaeism, the dirt is a material object (in-
cluding an flesh) of any creation within the Mixing of
Light and Dark. Aspiration for “deliverance from dirt”
implies liberation of living soul from bonds of Matter
that profanes the purity of Light. Incessant purification
from dirt of Matter and Dark is the gist of soul ascen-
sion (mainly, soul of the chosen one) to the kingdom of
Light which is referred to in other texts as Yol Tengri."
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AcMycceHa YHTHAbCKAasl MaHepa OAEBATbhCH, T.e. HOCUTD
AOATOIIOAYIO OAeXAy (uzun tonluy), 6b1aa TEOPKCKHEM Ha-
3BaHHeM Bcex MaHuxeines.” Kak AookazaTeAbcTBO MOX-
HO BCIIOMHUTD CAOBA IOHOIIEH-MAaHUXEEB U3 ITOKASTHHOM
MOAUTBBI «XyacTyaHHPT>»> «Tak Kak Mbl B IpeXHeM
CyI}eCTBOBAHHU H B 9TOM /CBOeM/ CylLiecTBOBaHHY, Oy-
AYYH CaMH MOAOABIMU AIOABMH B AAMHHOTIOABIX OA@KAQX
(uzun tonluy), CKOABKO MBI OIIMGAANCD ¥ TPEILHAH ... >
(cTk. 111-112).

He meHee xpacHOpeYHBO O CyIjeCTBOBAHUH MaHH-
XeMCTBa Ha AQHHOHN TePPUTOPHUM IOBOPUT CaM TEPMHUH
«Apry>, 4aCcTO IPUCYTCTBYIOIUM B MAHUXENCKUX TeK-
crax. [IpuaarareapHoe «apry> (aryu) STUMOAOTH3UPY-
eTcs Ha OCHOBe ToXapckoro ssbika (Tox. A arki, Tox. B
arkwi; OTCIOAQ TIOPK. arquj, arqun, arxon) co 3Ha4eHuUs-
MU «0eABI>», «CepeOpsHbI», «YHCTHI». B xurai-
CKHMX AeTOIHMCAX 3TO CAOBO BOCIPOU3BOAMAOCH B 3HaJe-
HUH «0eAblil». DTO CAEAYeT U3 CAydasi KAABKHPOBAHMUS
aTOro NoHATHS, mpuBeAeHHOTO B Tpyae H.A. bruuypuna:
«Kpspx Hebecupix rop HaunHaercst B Kamrapckom okpy-
re ot Apry-Tara (ropsi Apry) ... KUTaiIbl HA3bIBAIOT UX
BeasiMu ropamu bai-mane>»."* OT0 TOXapckoe 3amm-
CTBOBaHHE OMOHUMHYHO TIOPKCKOMY aryu/arqu «yimie-
Abe>, TIO9TOMY Ha3BaHHe «CTpaHa Apry> BOCIPHHUMA-
AOCh MCCAEAOBATEASIMH KaK «<CTPaHA C AOAUHAMH MEXAY
rop> HAM «CTpaHa, U3pe3aHHasl yIeAbsMi>."> Mexay
TEM TAaKOe ero MOHUMaHHe eABa AM IIPMMEHHUMO K MaHH-
xefickoMy Apry-Tasacy MAM K MAaHUXEHCKHUM YHCTBIM
3eMAe U He0y B BBIPOKEHUH «aPTyHCKHE 3eMASl K He6O
(arqun yir tengri) mouemy norom ucuesnyT?».'* Beabrit

~YUCTBIH, CBETABII) — OCHOBHOI I[BeT MaHUXeHCTBA U
ero aAeMeHTOB: BeAblil oTely, 6eAblit IpuHI], 6eAoe mae-
M3, 6earoe opesHMe, 6eaoe 00AaKO, OEABI AOTOC H IIO-
AO6HOE, Tak ke Kak 1 Beantit (~4ucTsrit, cBeTAbIi) Tasac.
«PacckaspiBarot, — ropoputcs B MaHHXerckonl «Kuure
IPHUTY>, — 9TO Beavlit oTelr, BEIOpaB B TPEX MUPaX CBOUX
NpOTUBHUKOB (1O Bepe?), IPHHYAUA MX K MOKASHUIO U
MoAuTse...». ITo aTomy mosopy C.I. Kasmrropssiit nu-
meT: «BeAblit oTer; — He 4TO HHOE, Kak ariy dintar «4u-
CTBIi CBSIIEHHOCAY)KUTEAD > MAaHUXEMCKOM 00mMHbI>."”
Crpanoit yuenus Cseta (xut. MUH-11350) U 6biaa CTpa-
Ha Apry, pacroAokeHHas Ha 3eMASIX «0T Baaacaryna po
Hcmuaxaba» uan <ot baaacaryna oo Tapasa>.

B npmwxusnennoi Hapnucu ToHpIOKyKa, 3HAMEHHTO-
ro COBETHHMKA TpeX KaraHOB BOCTOYHBIX TIOPKOB, CAOBO
Apry ynotpebaero B popme Apkyit. Peus nper o crpake
Apxyit (tropk. Arquy garayu), KoTopyto Bo3sbicHA To-
HBIOKYK: <] M B pa3BeAKy IOCBIAAA HAa AAABHHUE PacCTOs-
uus, Beayto crpaxy (Arquy qarayu) st BOSBBICHA, s 3HaA
0 MPUOAVKEHUHU YTPOKaBIIMX HaMm Bparos> (Tow. 53).
CoraacHo yuenuio, crpaxu CBera OBIAM IIOCTaBAEHBI
Ha rpanunax Csera u Mpaka, 3TO ITh BOUHOB-TE€HI'PU
IlepBoro ueaoseka.'"® Crpaxa Apkyit B Hapmucu To-
HBIOKYKA OTPa’KaeT MaHUXeHNCKHil 06pa3 crpansr CeTa
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Another Manichean-tended story of Mahmud about the
black chief Shu says that he had “a detachment of forty
young men-scouts”. The number 40 in Persian was de-
noted as ¢ihil. Perhaps, the meaning of ¢igil in the Turkic
environment was the same. A chigil manner of wearing,
i.e. wear long-skirted clothes (uzun tonluy), was, to J.P.
Asmussen’s thinking, a Turkic name of all Manicheans."
Evidence of this are words of young men-Manicheans
from apenitential prayer "Huastuanift” “For we in the
past and now in the present as young people wearing
long-skirted clothes (uzun tonluy) made great mistakes
and sinned ...” (cTx. 111-112).

Note that very term “Argu” often found in Manichean
texts is a vivid evidence of the Manichaeism. Adjective
“argu” (aryu) is etymologized on the basis of the Tohar
language (toh. A arki, Tox B arkwi; from this follows Tur-
kic. arquj, arqun, arxon) which means” white”, “silver”,
“clean”. The Chinese chronicles used this word as “white”.
This follows from tracing this notion as referred to in the
work by N.Y.Bichurin: “A ridge of Heavenly mountains
starts in Kashgar district from Argu-tag (Mt. Argu)...
Chinese call it Bai-shan — White mountains”'* This To-
har loan-word is homonymous to the Turkic aryu/arqu
“gorge’, therefore a name "a country of Argu” was inter-
preted by researchers as “a country with valleys between
mountains” or “a country indented by gorges”" In the
meanwhile, this interpretation can hardly be applied to
the Manichean Argu-Talas or Manichean pure land and
sky as used in the expression “Argun lands and sky (ar-
qun yir tengri) Why will they disappear afterwards?”'¢
White (~pure, bright) — basic color of the Manichaeism
and its elements: white father, white prince, white tribe,
white garment, white cloud, white lotus, etc.; similarly
to White (~pure, bright) Talas. “They say , — the Man-
ichean “Book of Parables” notes, — that White father,
having chosen his opponents (by belief?) in the three
worlds, forced them to repentance and praying...». As
regards this, S.G. Klyashtorniy writes: “White father is
none other than ariy dintar “pure priest” of Manichean
community”'” The country of the teaching of Light
(Chin. Min-tzyao) was the country of Argu located on
lands “from Balasagun to Ispidjab” or “fromBalasagun to
Taraz”.

A life-time inscription of Tonyukuk, famous advi-
sor to three kagans of eastern Turks, applies a word argu
in the form Arkuy. The point is about the Arkuy guard
(Turkic Arquy qarayu), promoted by Tonyukuk: “I re-
connoitered at great distances, I promoted the White
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Apry. O6pa3 crpaxu ApKyit HATOMUHAeT 00pa3 CAABHBIX
BOMHOB-Y€PHKOB, B CTpaHe KOTOpbIX, Apry-Taaace, 6p1aa
3aKOHYeHa paboTa Hap KOAOPOHOM «CBsIIIEHHO KHH-
TH ABYX OCHOB>. VIMEHHO OTCIOAQ CpeAHea3HaTCKoe Ma-
HHUXEHCTBO ITOAYYHAO CBOE PACIPOCTPAHEHHE B 3EMASIX
BOCTOYHBIX TIOPKOB H 3aTeM ObIAO IPUHATO B KaueCTBe
OQUITMAAPHON peAuruH B YHrypckom karanare. Ilomu-
MO pparMeHTOB NMUChbMEHHBIX HCTOYHHUKOB O CYIIIeCTBO-
BaHMM MaHUXENCTBA U ero oTHomeHuH K Apry-Taaacy,
u coobmennit u3 «CaoBapsi» Maxmyaa Kamrapckoro,
HMeeTCs TAkKe PSA APXEOAOTMYECKUX HaXOAOK B MeCT-
HOCTU ApeBHero Taaca (HblHe 3TOT FOPOA HOCHT Ha3Ba-
uue Tapas, a B coBeTCKuil epuoa 6bia AxkamMbysom).

B 1957 roay B AkambyAe B paiioHe TaK Ha3bIBA€MOTO
«My4HOrO pBIHKa» B XOA€ CTPOUTEABHBIX PAbOT OBIAK
BCKPBIThI YIaCTKU KYABTYPHBIX CAOEB CPEAHEBEKOBOTO
Tanaca. Cpeart HAXOAOK ObIAM OOHAPY>KEHDI U3SITHO H3-
TOTOBAEHHBIE IIPEAMEThI, CB3aHHBIE C PEAMTHO3HBIMU
BepOBaHMAMH HaceAeHUs. Haxoaku aTu mpepcTaBAeHBI
KpPbIIIKaMU OCCyapHeB C YeAOBeYeCKHMMH IOAOBKAMH, OT-
[IeYaTKaMH LIITAMIIOB Ha XyMaX C U300 paKeHISIMU CODaK,
KO3AOB U AbBOB, AYHBI H COAHIIA, OOAOMKAMHU CTOAHMKOB
(AacTapxaHOB) ¢ 60TaTHIMH PaCTHTEABHBIMH y30PaMH,
MEeAAABOHOM C H300paskeHHeM >KEHIIMHbI, Ha IIee - O)Ke-
peAbe U3 KPYTABIX Oyc, B HIDKHEH YaCTU CKpeIAeHHOe
MMHHATIOPHOHM IOAEAKOHM B GOpMe AYHHOrO cepma, u
Apyrumu npeameramu. ' Bce oHE CBsI3aHBI ¢ MaHHXel-
cxuM BepoyderreM. Hampumep, paccMOTpHuM CKyABIITY-
py abBa. O6pa3 abBa u ApakoHa $urypupyer B «Kegda-
Aaita>» 1 0003HAYAeT CHABI ThMbI, KOTOPBIE CPAsKAIOTCS
3a obrapaHne MHpPOM AoAeii: «Llapp ApiMa, mpumrea-
LW 13 TAyOUHBI TEMHOI; OH )K€ BOXXAD BCETO 3AQ M BCEH
3A00b1. OT HEro IMOIIAN HA9AAO U 3AMbICEA BOMHBI, a TaK-
Ke Bce OUTBBI, OOpeHMUs, OITAaCHOCTH, CpakeHusL... OH Ha-
JaA BoeBaTh co CBeToM, 3aTesiA BOMHY C IJAPCTBOM BO3-
BhIIIeHHBIM. UTO A0 1apst Mpaka, To y Hero marb popm:
IOAOBa, KAK Y AbBA..., TYAOBHILE, KaK y ApakoHa» (Keda-
Aaita, 30, cTk. 25-36). B oruere BarenTnHa Mevenocrra,
npubsiBinero u3 Koncranrunomoas B 576 roay K 3amap-
HBIM TIOpKaM yepes Taaac, ropopurcs: «IlocoabcTBo p0-
CTHIAO TOTO Kpasi, TAe ObIAM BOeHHbIe 3Haku Typkcanda,
OAHOTO U3 KHA3eH TYPKCKUX, KOTOPbIN MPUE3KAIOIUM
B 9Ty CTPaHy IIOIIAAAETCSl HABCTpedy IPeXAe APYTHX.
Crapeiimuit ke eAMHOAEp)Kel] TYPKCKUH Ha3bIBaeTCs
Apcuaa>. ITOT BU3AHTUNCKHI UCTOYHHK - XPOHOAOTHU-
4eCKH [lepBoe MMCbMeHHOe yroMuHaHue obaacTu Taaac
¥ MaHUXENCKOTO IO COAEPYKAHHIO MMEeHHU-CaHa APCAAH,
HOCHTEAb KOTOPOTO OAUIIETOPSIA COOOI CPEAOTOUHE AY-
XOBHOI M CBETCKOM BAACTH.”® AeB He ObIA M3BECTEH B pa-
yHe Cemupeubs u 6oabureit qactu LlenTpassHoit Asun.
CeBepo-BOCTOUYHBIM ITPEACAOM OOHMTAHMUS II€PCUACKOTO
AbBa 0614 Cora. IToaTomy HanboAee paHHUM ero 0603Ha-
YeHHeM B TIOPKCKHX SI3bIKAX OBIAO CpeAHEIePCHACKOe
«mup/mep>. COOCTBEHHO TIOPKCKOe Ha3BaHUE <«apc-
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guard (Arquy qarayu), I knew that the enemy was ap-
proaching” (Ton. 53). Under the teaching, guards of
Light were on the watch on the borders of Light and-
Dark, these are five warriors-tengri of Primeman.'® The
Arkuy guard in the inscription of Tonyukuk is reflective
of the Manichean image of the country of Light Argu.
An image of the Arkuy guard is reminiscent of glorious
warriors-cheriks, in the country of whom — Argu-Talas -
a work over the colophon of “The Sacred Book of Two
Principles” was over. From here, the Central Asian Man-
ichaeism was spread in the lands of eastern Turks and
then adopted as official religion in the Uygur kaganat.
In addition to evidences of written sources on the exis-
tence of the Manichaeism and its attitude to Argu-Talas,
as well as reports from “The Dictionary” by Mahmud
the Kashgarian, there is a number of archaeological finds
on the ancient site of Talas (now Taraz; formerly Jambul
in the Soviet period -).

In 1957, in the course of building operations on the
site of the so-called “Flour market”, Jambul, cultural lay-
ers of medieval Talas came to light. The survey revealed
refined articles bound up with religious views of the
population. These included lids of ossuaries with human
heads, stamps on huma with depictions of dogs, goats
and lions, Moon and Sun, fragments of dastarkhans (ta-
bles) with rich vegetable tracery, medallion with picture
of a woman with a necklace of round beads, fastened in
the lower part with a small article in the form of crescent
moon." All the finds are related with the Manichaeism.
Let’s consider a lion’s sculpture. Note that images of lion
and dragon are shown in “Kefalaya” to denote forces
of dark in the struggle for possession of human world:
“King of Smoke” who came from dark depths is the chief
of all evil and malice. He gave birth to the beginnings of
war, as well as all battles, struggles and dangers. He start-
ed a struggle against Light and arranged a war against
the kingdom of sublimity. As for the king of Dark, he
has five forms: head like lion’s and body like dragon’s”
(Kefalaya, 30, ctx. 25-36). A report of Valentine the
Sword-bearer who arrived from Constantinople in 576
ropy to the western Turks via Talas says as follows: “The
Embassy reached a land with military signs of Turksanf,
a Turkic prince which newcomers are faced with, in the
first turn. The oldest Turkic sovereign is called Arsila”.
The Byzantine source is the chronologically first written
evidence of region Talas and that of Manichean-implied
name and cloth of Arslan who personified the concen-
tration of spiritual and secular power.”® Note that the
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AaH» OBIAO BTOPHYHBIM, HECMOTPSI Ha CPaBHHTEABHO
pantee (VI B.) ero ynomMuHaHue B IMCbMEHHBIX HCTOY-
Hukax. Ha mepBbix mopax oHU COCYIIeCTBOBaAH, KaK 9TO
nMeeT MecTO U oHbIHe. B «VI3HavaAbHOM yepernaxe uM-
[epPaTOPCKO 6HOANOTEKN > [OA 644 I. NMeeTCs TepBoe
KHUTalCKoe COO0OIeHne O KapAyKaX, KOTOpbIe Ha3BaHBI B
HCTOYHHKE LIH-TIAOAY, T.e. IIMp-KapAyku.”' O6o3Hade-
HUe TepMHHA IHp/Iep BCTPEYaeTCs B TEKCTe HAAIIMCU
Kioau-Yopy (ctk. 21). B Hapmucu roBopurcs o Tpex-
AeTHeit BOIHe MeKAy TIOpkamu 1 Kapaykamu (709-711
rr.). [IpeABOAUTEAD KAPAYKOB HOCHA TUTYA IIUP-UPKHH.
Ax. Kaoycon u O. Tprrapckuii oTMeYaAHd, 9TO TePMHH
«IIHp>» MOXeET OBITh MACHTHPUIUPOBAH C LEHTPAAD-
HbBIM CAOBOM B TEKCTe HAAIIMCH TOHBIOKYKA « TIOPK-IIHP
6yayn»> (Tom, 3, 11, 61). B 0AHOM U3 AOKYMEHTOB
«IToaHOrO COOpaHMs AOKYMEHTOB AMHACTHH TaH» co-
00I1jaeTcsl, YTO ACAAAHB CBHILB3UHB, T.e. APCAAH-UPKUH,
AOOMBAACS TAaHCKOTO IMOAAQHCTBAa. K MOHroasckomy
BpeMeHH OTHOCUTCSI COODIIeHNE O KaPAYKCKOM IIPEABO-
Autese Apcaan-xaHe.” MOXHO IIPEATIOAOXKHUTB, UTO AAS
KAPAYKOB THTYA APCAAH MAM IIHP ObIA TPAAUIHOHHBIM.
Omnucannsiit Tuabomom pe PybpykoM MaHHXeHCKuit
XpaM B cTOAHIle KapAyKoB Kasiabike HMeeT IpsiMoe OTHO-
IIeHKe K PACCMAaTPUBaeMOMy 00pasy AbBa M IOHUMAHHIO
€ro MMeHHO KaK MaHHXeHCKoro cumbora.”* Obpasosa-
Hue AuHacTHH KapaXaHHMAOB CBSI3aHO C aBTOXTOHHBIM
HaceAeHneM KapAyKcKoro xaraHara - ¢ mA€MeHaMH SITMa,
YHIHAD, TYXCH, KapAyK, a3. BaacTb B rocypaapcTBe Ob1Aa
IIOAEACHA MEKAY 3HATBIO ABYX IIAEMEH — YHTHAD H SITMa,
KOTOpBIE COCTABASIAH SIAPO KapAyKoB. MIms-Tutya Apc-
AQH AOATO€ BpeMsI COXPAHSeTCS B TUTYAAType IIpaBUTe-
A€l 9TUX FOCYAAPCTB.

Caeayrommit 06pa3 — 9T0 MEAAABOH C U300 paKeHHEM
>KeHCKOM roAoBkH. IIles cBo60OAHA OT OAEXKABI, Ha Hel
OJKepeAbe, CKPEIIAEHHOE B HIDKHEHN 9aCTH MUHUATIOPHOM
IIOAEAKOM B pOpMe AYHHOTO CepIla, OOpalleHHOro KOH-
rjamMu BHU3. Bcé n300pakeHHe CHU3Y OKalMAEHO 0OAb-
IITMM AYHHBIM cepIioM. CaM e AyK, PaBHO KaK COTHYThII
maaer;, pebpo — 00pa3bl, KOTOpble Y MHOTUX HapOAOB
APEBHOCTU CHMBOAM3HPOBAAN HAPOXKAAIOLIYIOCS AYHY
(Mecsinr). Mbl y>ke TOBOPHMAHU O BaYKHOM 3HAYeHUH AyHBI
B MaHHXelcTBe. B opHOM U3 TypdaHckux $ppecok cam
Manu B OKpY>KeHUH CBSITHIX H300pakeH B 0bpase Hoxe-
CTBa NMOAHOAYHHA. bor AyHbl 06AapaA HEOTHEMAEMbIM
CBOWCTBOM 0OOrOB — «MYAPBIM 3HaHHeM>. OH ObIA BAa-
CTEAMHOM, BOCKpematomuM MEpTBbIX. OH TpeboBaa Io-
KasHuA: «B kaxapiit AeHb 60ra AyHsi (aj tengri), 4ro6b1
OCBOOOAUTBCSI OT IPEXOB HAIINX U IOPOKOB HAIINX IIe-
pea 60roM, nucanueM {IoT) U epeA YUCTHIMU CBAIEH-
HOCAY>KUTEASIMH, HY>KHO OBIAO KasTbCsi>».> Be3ycaoBHO,
9TO TAAACCKHI MEAAABOH 0003HawaA 6oruuio AyHbl. B
HAFA€HHOM TaAACCKOM MEAAAbOHE BOXKHA U HAIIOAHEHA
TAYOOKHM CMBICAOM KaXKAQSI ACTAAB, B TOM YHCA€ U OXKe-
peAbe Ha OTKPBITON Liee 6OrHHU. B mepcuackoit moasun
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lion was not known in the fauna of Seven Rivers and
a greater part of the Central Asia. Sogd was the north-
eastern bounds of the Persian lion habitat. Hence, the
mid-Persian shir/sher is its earliest denotation in the
Turkic languages. Its Turkic proper name arslan was of
secondary origin even despite its being mentioned ear-
lier (6 century) in written monuments. At first, they co-
existed, so do they till now. “The Primordial Tortoise of
the Imperial Library” of 644 provides the first Chinese
information about karluks, mentioned in the source as
shi-gelolu, i.e. shir-karluki.”! The term shir/sher isfound
in the text of Kyuli-Choru inscription (ctk. 21). The in-
scription narrates about a 3-year war between Turks and
karluks (709-711). Chief of karluks bore a title of shir-
irkin. J. Clawson and E. Triyarskiy noted that the term
“shir” may be identified with a central word in the text
of inscription Tonyukuka “turk-shir budun” (Ton, 3, 11,
61).2 One of the documents of the “Complete Docu-
ments of the Tan Dynasty” says that asalan sytzin, i.e.
Arslan-irkin sought to be Tan naturalized. Pertaining to
the Mongolian period is a report on karluk leader Ar-
slan-khan.”® Perhaps, a title arslan or shir was traditional
for karluks. A Manichean temple described by Guillem-
ots de Roubruc in the capital of karluks — Kayalyk is di-
rectly associated by an image of lion above and its com-
prehension as Manichean symbol.** It should be noted
that the formation of Karakhanid dynasty was bound up
with the autochthonous population of Karluk kaganat
together with tribes of yagma, chigil, tuhsi, karluk, az.
The power was divided between the nobilities of the two
tribes — chigil and yagma which made up a core of kar-
luks. Note that the title of Arslan had for long been used
in the titulature of this state’ rulers.

The next image is a medallion with depiction of
woman’s head. Her neck is free of clothes but fringed
with a necklace fastened in the lower part by a diminu-
tive article in the form of downcast crescent moon. The
whole picture is hemmed with a large crescent moon
from below. Added to this can be that a bow, equally
with a bent finger or a rib, whose images symbolized
the rising Moon, were spread among scores of ancient
peoples. An importance of the Moon in the Man-
ichaeism has already been dealt with. A Turfan fresco
shows Mani as full Moon God surrounded by saints.
The God of Moon possessed an integral property of
gods — “wise knowledge”. He was sovereign capable of
raising from the dead. Also, he demanded the penance:
“It was necessary to repent before God, Scripture (pot)
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YHCTOTAa M COBEPIIEHCTBO HEPEAKO CPaBHUBAAKICH C POC-
CBIIBIO APATrOIIEHHOTO XeMUYY)XHOT'O OXKepeAbs, IIOChIAA-
1omero AoKAb Ilaesa. B MaHuxefickoM y4eHUH SKeMUyT
CYHTAACS BOIAOIIEHHUEM COBepIIeHHOH YicTOThI CBeTa,
K AOCTIDKEHHIO KOTOPOH CTPEMUTCS AyIIa IIPAaBEAHHKA.
BBHAY BOXHOCTU TeKCTa, IPHUBEAEM paccka3 06 aToM,
BAO>KeHHBIH B ycra CBeTodYa IO KONTCKOMY TPaKTaTYy.
KanaeBraHbIE XKeMUY>KHHBI « BEAUKOH I}eHbI> IIPOUCXO-
ASIT OT KaIleAb AOXKASL, TTAAAIOMHUX B Mope. OAeXKAON UM
CAY>XHT CKOPAYIIQ, HATIOMHHAIOIIAsI CBOUM I[BETOM IIPH-
6peKHYIO0 MIeHy MOPCKO#t BOAHbI (<«a CKOpAyTa 6biBaeT
3 MeHbl>» ). JKeMUyr co3peBaeT AMIIb B OMPeAeASHHBIX
MeCTaX MOpsl M B Ha3HAYeHHOE BpeMs, U3BECTHOE HBI-
pAAbIMKaM. < HBIPSABITMKY 3HAIOT €ro, - U OHH AOBST
UX: ITAQBAIOT, HBIPSIOT B T€X MECTAaX U BBIHOCAT >KeMdy-
JKUHY BBEPX M3 TAYOMHBI MOPCKOM... HpIpsiApIpuku oT-
AQIOT HMX KyIIL]aM, a KYIIbI OTAAIOT IIApsIM U 3HATHBIM
AtoasiM. TakoBa, MOAOOHO 9TOMY, U CBSITasl I}epKOBb, CO-
6upatomas or Ay 5kuBoil (T.e. ATH CBETABIX CTHXUI,
coiHOB IlepBoyesoBeka, cBs3aHHBIX Mocae CMemmeHHs
TEMHBIMU CTUXHSMU B MAaTePHAABHOM MUpE): OHa CO6H-
paeTcsi, BOSHOCHUTCS, IOAHUMAETCS U3 MOPSI M ITOMeIIja-
eTCsl BO TIAOTH YE€AOBEYEeCKOH; MAOTD JKe YeAOBeuecKas
OAOOHA IIeHe U CKOpAyIIe. A MOAHSTasI BBEPX AOOBIYA
oA06Ha KarmAe AOXKAS, TOTAQ KaK ATocToA (T.e. OCHOBa-
TeAb MICTUHHOM Bepbl, aMaHanus Pasyma cBera) mopoben
HBIPAABIIUKY; Kynisl - 370 CBetusa HebecHbie (CoaH-
e u AyHa) , LlapH U 3HATHBIE AIOAU — 3TO 30HBI Beanuns
(T.e. BecurcAeHHOE MHOXECTBO CBETABIX MUPOB, Hace-
AeHHBIX 6oxkecTBamu). F160 BceM Aymam, KOTOpbIe BOC-
XOAST B [IAOTD YEAOBEYECKYIO, 2 IOTOM OCBOOOXKAAIOTCSI
¥ BO3HOCATCS K BeaukuM 30HaMm Cseta (T.e. B Pai)... Bot
’Ke, MOH BO3AI0OAEHHbIE, AOAYKHBI BCSTIECKU CTPEMHUTHCS
CTaTh SKEMIY>KUHAMU AOOPBIMHU M AOCTaThCs Heby depes
Hreipsiapmuka csetaoro. OH mpHUBeAET Bac K CTapIInHe
KymioB>.>

ITo cBHAETEABCTBY COBpeMeHHHKOB, MaHuU ObIA BbI-
AQIOIITMMCSI XyAOXKHUKOM H, OYEBUAHO, B CHAY €TO XyAO-
JKeCTBEHHBIX IPUCTPACTHI XUBOIIICh CTAAA 00s3aTeAD-
HBIM M OTAMYUTEABHBIM arpuOyToM ManuxerictBa. OHa
UTPaAd He TOABKO 3CTETHYECKYIO, HO U HATrAsIAHO BOC-
[IUTATEABHYIO U OOABIIYIO IIPOIIATAHAUCTCKYIO POAb. Ta-
KOBA HAIIOAHEHHAsl TAYOOKHM COAepIKaHHeM >KUBOIINCDH
MaHuxenckoi rasepeu B Typdane. C aTux ke mosunui
MOXXHO PacCMOTPeTh TAAACCKYIO >KHMBOIUCH C PACTH-
TeAbHBIM MOTHBOM, CKBO3HBIM B MaHHXelicTBe. M3o-
OpaskeHHe KPecTa CO CTHAM30BAaHHBIMY PACTUTEABHBIMH
CHMBOAAMH B €r0 CTBOpPaX Ha KepPaMHUYEeCKUX IAUTKAX
Ha-CTeHHOI 00AMIIOBKU B Taaace — 9TO MaHUXEMCKUIL
kpect Csera. PacTenus — ato ctuxuu CBeTa, pacrsThblie
U CBSI3aHHbIE B MATePUAABHOM MHpE.

B 3akaroueHme ocTaeTcs CcKasaTb, YTO PACIPOCTpa-
HSIChb B PAa3AMYHBIX CTPAHAX, MAHUXEHCTBO <«OAeBa-
AOCh> B OA@XKADBI TeX BEPOBAHMH M PEAUTHi, KOTOpbIe
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and pure priests in each day of Moon God (aj tengri)
to thus get free from our sins and vices”* Beyond any
doubts, the Talas medallion symbolized the Goddess
of Moon. Each piece of the medallion is significant, in-
cluding a necklace on Goddess’ open neck. Note that
the purity and perfection were regularly likened in the
Persian poetry to the scattering of precious pearl neck-
lace of the rain-granting Pleiades. Under the Manichean
teaching, a pearl personified Light’s perfect purity which
the soul of righteous man is seeking to achieve. Owing
to the significance of the text, let’s cite a story about it
retold by Luminary as set forth in the Coptic treatise.
Drop-shaped pearls of the “highest price” originate in
rain drops falling into the sea. Their clothes are made of
shell reminiscent of coastal foam of sea wave (“a shell
is made of foam”). A pearl ripens in certain places of
the sea at a time of which divers are aware only. “Div-
ers know it, - and they catch it, swim, dive in necessary
places, take a pearl out of depths. Divers give it to mer-
chants, the latter to kings and noblemen. Of the same is
the holy church that levies from the living Soul (i.e. five
light elements, sons of Primeman bound up after Mixing
by dark elements in the material world): it gets together,
rises high, ascends from the sea and places itself into the
human flesh; the flesh is like foam and shell. A risen loot
is similar a rain drop, while Apostle (i.e. founder of the
true belief, emanation of Light’s Reason) is similar to
diver; merchants are heavenly bodies (Sun and Moon),
kings and noblemen are zone of Grandeur (i.e. count-
less number of light worlds populated by deities). For all
souls who penetrate the human flesh, and then set free
to go up to great zones of Light (i.e. Paradise). You, my
beloved, must in every possible way strive for becoming
good pearls and reach Heavens through the light Diver.
He will lead you to merchants’ foreman.?

As witnessed by his contemporaries, Mani was out-
standing painter and, perhaps, due to his artistic liking,
the painting became inalienable and distinctive attribute
of the Manichaeism. It played not only aesthetic but vi-
sually educative and propagandist role alike. Evidence of
this is apparent in the painting of the Manichean gallery
in Turfan. The same is true of the Talas painting with its
vegetable motifs typical for the Manichaeism. Depiction
of the cross with stylized vegetable symbols in its wings
on ceramic plates of wall facing in Talas is none other
than Manichean Cross of Light. Plants are elements of
Light, crucified and bound in the material world.

To conclude, widely spread in many countries the
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yXKe CyIeCTBOBAaAM CPeAu Hapopa. Manu cTpemuacs
K CO3AAHUIO YHHUBEPCAABHOM PEAUTHH. YTBEPKAAAOCDH
IIPEBOCXOACTBO HOBOTO Y4YeHMs, OAHAKO, M30paHHbIN
MEeTOA BKAIOUEHHUS B AOKTPHHY BCETO MPUEMAEMOTO II0-
CTEIIeHHO CIIOCOOCTBOBAA PACTBOPEHHMIO MAHHXEFCTBA,
AeAas ero HeysHaBaeMbIM. C APyTO# CTOPOHBI, TPHCIIO-
COOASIeMOCTD K MECTHBIM BEPOBAHHUSIM M KYABTaM IIpHBe-
AO K ITPEACTABACHMIO O MaHMXeHCTBe KaK epecH APYTuxX

peaurun.
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Manichaeism “clothed itself” in beliefs and religions that
had already existed in local environment. Mani sought to
create a universal religion, and the new teaching did con-
solidate its superiority; however, it was a method of in-
clusion of all the acceptable into the doctrine that gradu-
ally led to the dissolution of the Manichaeism changing
it out of recognition. On the other hand, adaptability to
local faiths and cults predetermined the Manichaeism’s
perception as heresy among other religions.
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